moOoDERN SO0CIcTY I N THE LIGHT 0F THE

LORDSHIP OF JESUS CHRTIST

OQur subject will be: s oc i e t y. Society is the whole of
forms, made and ruled by man, within which mankind lives. It is the
d i k e protecting life, as the ancient Greeks saw their p o 1l i s.
It is above that the structure of man's e nv.ir onmen t, within
which human life can evolve to its meaning, to its true significance.

" So we are dealing with the second term of a main distinction:
man and. s ocie ty. Although our aim is society, the first.
term, man, as an individual, or as a group or community, cannot be
neglected, because man and society are interdependent. They exert
mutual influénce upon each other. ’ '

We will discuss to-day:

1. Why society is a problem for a Christian.
2. What is the particular problem of modern society.
3. How can we solve that problem.

These three points are the frame of the distributed theses. I
do not intend to say everything about everyone. of. these theses., That
would be tiresome and confusing. Of course, everyone of them can be
made the subject of a discussion. But in this lecture a general
survey and the clearing up of some crucial points will suit our purpose
best. '

I. Why is society a problem for the Christian?

Is not this problem marely a typical Dutch invention, more than
one in this conference will ask? Does not this problem and its answer,
the formation of a Christian scciety, bring us on to the wrong track?
All these Christian actlvities of the Dutch, in Christian schools,
university, radio, Christizsn press and all kinds of associations,
with their role in the formation of a Christian from his main task, the
preaching of the Gospel of Jesus Christ, the winning of people for His
service? 4

Perhaps these brethren will say about this social noise of the
Dutch, kindly of course: What a waste of time and energy! To get. a
clear picture, I would likz to add that a Dutch Calvinist, observing
these brethren dealing cnly with what they call their main task as
Christians and leaving society alone - I repeat that a Dutch’

Calvinist would say, about this social silence, kindly of course:
What a waste of time and energy!

When society is no concern of Christian activity, then either
society is merely an instrument of the devil, or it is neutral térritory,
or it is the domain of Christ, without necessity of interference by us.

1. However much Satan may have to do with society, it is too
good to be merely his instrument. And morecver, how would it be possible
to exclude society from the Kingdom of the Lord, which is victoriously.
coming to this world? Up to the catastrophic end of this world, the
devil will never get beyond parasitising the creation and its signifi-
cant developments. ‘ ;

2. Then, perhaps, society is neutral territory, where it does
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not make any difference to be a Christian or not. But in history the
appearance of Christianity has made all the difference to society.
Even worldly philosophers admit this difference upon society. Every-
one who compares Western sociefy with that of other cultures, dead or
alive, is struck with the essential differences in liberty, authority,
Drganization, cultural level, etc., marking Western society. And
agaln the neutrallty of society excludes ‘it from the Klngdom of  the
Lord.  There is nothing in this world without a r e 1 i ‘g i owus
mea.n i n g. The Lord has made everthing for his own sake. In
fact, neutrality cannot exist. e will not forget that a lack of
" difference or a slight difference between the activities of a Christian
and a non Christian is no argument for neutrality, but an assertion of
| a cultural unity in our Uestern world, built on Christian principles
. and activities. S L

3. Fipally it is possible to look upon society as a given
structure, being such as it is by the guidance of Jesus Christ. He
has put everyone in his place in this society, and we can trust him
that this very place will serve His kingdom and our salvation., Cer-
tainly this is true, but itis only half the truth. The other half.
is that no one can act in l1ife without changing society. And we have
already seen that such activity can never be neutral. So this
changing of society has to result from Christian activity.

But perhaps someone will object: you are simplifying thlngs.
Of course.we all change society, but how can we know that it is
changed by -us in a Christian sense? To such Christian irrationalism,
I would answer: Let us avoid both extremes: knowing everything about
God's commandments, and knowing nothing about them. ‘It is clear to us
all ‘that the Lord forbids us injustice, slavery, revolution, lies:
and that he commands us to do justly, to defend freedom, to obey
authorities, to speak the truth, etc. QOur difficulties begin when
we try to apply such laws. But to give up in the face of the difficul=-
ties is not only to put the laws of God aside, it means also that we
replace them by laws of our own making, because no one can act without
law and norms. MNow, cven such laws, even the laws invented by non-
Christians, cannot exist without a relation with the laws of God.
Where else would they cone frem? It is the difficult task of an
Christian to analyse the laus he- uses concernlng that - relatlon.
Even the structural laws of society.

But you will have chserved that we have encountered a serious

difficulty in our last argumeni. Is Jesus Christ shaping society
as it is, or are we shaping il., or both? Where does society come
from? : : . ‘

1. First of =21l sogciety arises from a continuous sequence of
past societyvy. But, compared with that past society, ours
has changed. ' : o

2. Where does the changb come from? It is m a n, who changes

society, within the space o7 his freedom, motivated by his b el i e f.
What he believed to be the essence of life motivates him to change
society. He is looking to the past, to continue the historical trend,
and he is’ looking to the future to establish such novelties as will
suit.:his conception of the meaning of life.  Thus, the belief that
they lived in a hostile and threatening nature, built the ancient
societies as a defence system. Thus the belief that the meaning of
life was to escape from this world (by means of asceticism) into the
splrltual Kingdom of Cod, and the belief that God is subject to
reason, built the 5001ety of the Middle Ages as a hierarchical,
rational unlt as a s atlc system.
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Thus, the belief of being God's appointed, each equal to everyone,

and responsible to God alone, of having the all-embracing, adventurous
task of governing and exploring creation to God's honour, all this
built up the democratic dynamic society of the calvinistic reformation:
the society of free citizens, ascetic in attitude, with the world as
their goal.

3. But by no means we have said geverything about society by
pointing to the historical trend and to the building men. In every
detail and feature, society belongs to God. It exists by Him, under
Him, and unto Him. He has set in creation the structural plan for
society. That is why a family is always a family and nothing else,

a state always a state, a school. They can deteriorate, but they never:
go beyond their own structural plan. A deteriorate family is still a
family or nothing at all.

But not only this starting point is important. God is, in Jesus
Chrlst guiding and governing society at every moment and in every
respect Society belongs to Him. Hewes and directs it, even with
its deterioration, for his own purposes. As such, society has always
been, is, and will always be, in every respect, under the Lordship of
Jesus Christ. We cannot alter this fact.

But our difficulty is yet far from being solved. There does not
exist in society a sanctuary from the hand of the Lord. And on the
other hand society is man's responsibility. Our problem is that of an
Almighty G od and T esponsible man. It is
the problem of f r e e d om. It is the most crucial problem of life,
of churches, of thought, and in a general sense of all philosophies:
however, only in Western countries .. . it arose with freedom,

Let me hasten to state that this problem cannot be solved earth.
The erroneous efforts to liquidate it have always resulted in limiting
the power of God or in the loss of human freedom. Such efforts have
brought about heresies and schisms in churches; they stand at the
origin of humanism, and the problem itself govern modern Western
philosophy in a secularized sense, in the conflict Dooyeweerd observed
as that of nature and freedom.

Sometimes this very fundamental problem is solved in a catechism
class, but luckily most students forget the solution ea51ly.

. Although our question cannot be solved by reason, it is even
conflicting on that level, we are able to give warning of some blind
roads. To such a road leads t h e idea that the unrestricted power
DF the Lord compele us to freedom as a Flctlon. Also the

idea that the power of the Lord is restricted by human freedom is
erroneous. Sa is the idea that each governs a separate terrltory,
or the idea that they are- competing in the same field.

In a positive sense, one can say that they do not operate on
the same level; or, perhaps better, that the guidance of Jesus Christ
has a neW'dimensien, compared with the free activity of man. Thus
one can state, not by reason but by belief, that the guidance and
government of Jesus Christ is carried out by free man. But I hasten
to add: not all of this guidance,

So, finally,we have arrived at a conception concerning the
problem of society that can be summarized as follows:

Society belongs to Jesus Christ. He guides and rules it to
the honour of God. Soeiety is an instrument for the formation
of the Kingdom of the Lord. Jesus Christ allows and commands
man to build society in his freedom, in.accordance with the
laws of God, and in view of His honour. It is an exploration
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and development of -creation. flan can know His. Laws and
in-faith he will be quided in the Fulfllment of this task
by the Holy Spirit.

Ye are now in the position to return to the objectlom that soc1ety
is no concern of a Christian as such, that the task of a Christian
as such is located in the %plrltual Fldld of relations between Jesus
Christ and mankind.

The idea that this is the task of a Ehrlstlan or even only his
main task is faulty, because Jesus Christ did not come on Larth to
save souls of men in a losgst world, but toe save the whole ! creatlon
with its dynamic potentialitics. And he did not come for man's sake
but for the glory of God. ‘ o

So there exists a broad, all-cmbracing task fer mankind. I even
dare say that-you canneot notice, in this integrated task, a main part,
for instance evangelization. There will always be preference, and that
depends upon the historical time, the place, the person involved, the
sociological and spiritual 51tuatlon,-ptc. However, we learn from
the Bible that in reality therec is a-priority for the building up the
communlty of the Saints, the body of Jesus Christ, including the
winning DF people for this community..

Due to the threat of sin, about which we have to deal now, that
community will always be a crucial peint in Christian life. Do not
forget that it has a very important practical social aspect and that
its structure is also a part af sagciety.

I mentioned s i n. Perhaps someonc has thought when I dealt with
the problem-‘of the Almighty God and the freedom of men, that I forgot
to intrdduce this aspect of sin. 1 did not forget it. Our problem
exists without in fluence of sin. OF course sin complicates things,
but in fact it suggests a new problem. I do not intend to deal with it
in gencral. - Fdgr our prupose it is sufficient to discuss it under the

aspect of s ecul arization. Because this secularization .
is the background of our second subject: that is the particular
problem of modern society. : o

Sin is fundamentally. t h e lack of
belief «1in Jesus LChris t. Secularizat ion
is the 1ack of reogligious relatiodsd
Before dealing with their conmectlon, we have to make a comparison with

other cultures.

In the heathen world and in am01cnt Cultures, there existed still
a pseudo~religious rclation wlth idols, thought of as existing in
another world,

New Western culture, under the guidance of Christianity, has
brought m a n to the fore-in his royal office. So when the apostasy
enters this ‘culture, an cntirely new idol enters with it: .m a n
h i‘ms e 1 f.. That is: why such apostasy lecads for the. Flrst time
in history te'as c omp'le tae secularization, God
is dcad, Nietzsche says, and therc are n o ather gods.‘ Man himself
is Gdd. The religious ties with God exist omly in the way "of Jesus
Christ. To believe in Him is to have religious relations with God. ‘
Not to believe in Him is the core of sin. . And at the same time, it'is
the loss of real religious relations. And when flnally,the‘pseudo-r.
religious relations with the God of Kant, Spinoza, Descartes, for =
instance, are lost, life is sccularized. The world then»leads tq
a completely closed system, it has become. only d i e s - s ¢ it i g.

Here: we get:a broadcer: lﬂSlght into secularlzatlon. Not only the
heart of man-is secularized. * The world he bu1lds, his soclety, hlS
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science, his technigue, his literature, cverything has lost its religious
meaning. Therec is no place in it for God. It has beccome merely wordly,
secularized.

The most important spiritual feature of our time is that in the
last two hundred ycars and gradually, an accelerating
process of secularization has developed,
embracing everything and every fact, the attitude of non-Christians and
even the behaviour of Christians in many fields. This secularization
is now characterizing life. _

We have shortly dealt with the ne utrality. It will be.
clear now that the stamp of neutrality, wherever it is put, is the
stamp of secularization.

Secularization in Western culture has been that the fruit of
Christianity has been stolen from its Giver, to serve as instrument
for man in his trial for self-redemption, in his grasp for sovcreignty.
The result has been, and inevitably would be, cultural confusion and
decline... Our crisis of humanistic seCularization.

We will now switch over to the second question:

II. What is the particular problem of modern society?

I have told you that man and society are interdependent. We will
look both ways. What is modern belief, that is responsible
for the specific society of our days? Which influence has s oc i e t vy
on the belief of the present-day man?

A. The belief of modern man is secularized. Even the belief of
many Christians, not concerning their hope in Jesus Christ, but con-
cerning their task in practical life, is sccularized. They too think
that they work to survive, or to get a good living, or at most when
they are not self-centred, they belicve that thecy help to make the
world livable, and to reach a higher standard of living. Not a thought
about the real meaning of their work for the Kingdom of the Lord, not
a view on the religicus ties of the result of their work. They have
two scparated lives: one of the world, one of another aeon. 0One on
Sunday, one weekly, And of course Church and Sunday lose their sig-
nificance in this isclation, so that finally the division gets to be:
outer, practicel life, and an innter life, hidden, gradually more
drained and disappearing under the subconscious level,

In the world we can in general observe a belief of the e 1 i t e
and a .belief of the ma s s ¢ s.

The belief of the leading elite, that is in the main responsible
for present society, is that finally mankind can operate such instruments
in technique and science, especially the social sciences, that a definite
human ¢ on tr ol society is at hand. In other words, that world
miseries can be conquerced and that self-redemption, the ideal of
humanism finally will be a fact. This society will of necessity be
centrally controlled in its strategic points, it will be
hierarchic in building, -and thoroughly organizcd. Man in this society
will be an object of change, to adjust his attitude and behaviour to
the new collectivistic society.

This firm belief in self-redemption has of latce been subject to
serious doubt as to whether problems of world-size could be mastered
that way. But on a smaller scale this belief is still very strong.

It is so strong, because the alternative is the defeat of humanism.
And then remains the choice between something like iartnﬁ, tThat is to

be lost in nihilistic selF 1solat10n, or Jesus Christ; that is to lose

N P e e .
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yourself, to be a lost and dishonoured man, in order to be saved and
honoured by Christ. B

2. The belief of the ma s s e s too is a real mark of
secularization. They have lost motives of Christian vocation, then
they have lost the adventurous wordly motives of a conquering mankind,
then they have lost the ideal of the great revolution carrying mankind
in a glorious state of salvation as Marx predicted. What remains is a
little circle of interest around man himself, within which he is motiva-
ted by his needs, looking after his own pleasures, driving at security,
pointing at® consumption, never looking far away or far ahead, because
war and death threaten there: They are the institutes of punishment
for his secularization and institutes of grace to alarm hlm in hlS
securities,

Remarkably, but not unexpectedly, he lives in the same llttle
circle as Sartre constructed, the circle w1th1n which man is a' god,
whilst outside only enemies ex.st.

During my recent visit to universities in the United States one
thing struck me particularly in the research of human relations in
industry. When the researchers try to understand the motivation of
a man in industry, they nearly always point to the needs of the
individual, motivating him in society need of survival, need to
achieve, need for social contacts etc. Firstly, this suggests that
their objects of investigation, such men, are really declined to such
secularized self-centred motivation. But secondly it suggests that
these research-men themselves are not aware of the fact that this
self-centering is the very cause why human relations are breaking
down., They even do not consider that it is possible for man to have
a motivation in his work, outside himself, outside this word, that he
can be motivated by a v o ca t i o n. ‘

Let us return to the masses. As to their belief, they are in
need of the same society as *the one theelite is building, motivated
by its belief in human control of scciety of securlty and human
welfare.

These masses Jlikzs to evchange their freedom to be Tesponsible

for this s e c ur i t vy in a collectivistic society, because they
do not know anymore why and to whom the should be responsible. So
the freedom to bear rtesprnsibility is shifted upwards towards the
centralized controle-system. not only because the elite 1s driving

that way, but also beccusz the masses like to transfer their respon-
sibility in that directicn.
0f course, there arise reactions against such a passive life

and loneliness of thz heart. An outlet is offered by various mass-
movements with a makeshiit activity and community, for instance in
sport, politics and the 1.%e. But now also the belief in the role of
such mass-movements is in dzcline. That is why the rise of a special
type of primary, fece to face group, can be observed. A professor

of Harvard has analysed %this grouo in ‘an interesting book: T h e
human group. It is a cefense-group, within the collectivistic

society. It is the street-gang, or the informal group in an industrial
organization; a closed system, setting its own norms, being without
spiritual harmony with the goals of society or the organization, within
which it operates to meet the human need for real social relations.
However all this does not alter the fact that in our century a col-
lectivistic society is rapidly coming into existence. .

B. . Let us now look at the other side: this collectlulstlc»
modern society influencing peaple in their belief.

As you know, the irfluence of belief upon society is neglected in



Marxism. Mast Christians, however, overlook the fact that society is
one of the influenmces sﬁaplng man's belief, So I am convinced that-
the dialectic theology, the last schism in the Reformed Church in the
Netherlands, differences in content of belief in the reformed body,
new movement in the Roman-Catholic church, cannot be explained with-
out bearing in mind the important change of society in our age.

1. I will give three illustrations. When society, the. state,
the company, etc., offers a foolproof s e c ur i ty, then man is
seduced to expect security from nowhere else. Then even a Christian
is seduced to withdraw this territory from his belief in Jesus Christ,
who is our trust in life and death. How can one pray earnestly for
one's daily bread, when from experence it seems to be completely
guaranteed! Lo

2. The second illustration comes from the 1 o s s o f
f reedom in daily life. When a man gets used to passive life,
he will not believe anymore that the meaning of his life is in his ~
vocation, a unique man, created as such unique by God for His Glory.

3. Finmally our society is one of a bundance. This is
already very clear in the States. This abundance is given us by God
to enjoy our life. But at the same time it is a seduction to change
the roles in life. Riesman has observed that the former man was a
Qggdueee**\ﬂgggzgrman 15 @ consumer. Abundance aoded to the growing
leisure-time suggests to uUs to believe that man's role on earth is
not that of an instrument, but that of life's goal itself.

Here finally I can explain why I said, it is a waste of time
and energy to concentrate on evangelization, leaving society alone;

a loss even if this would be really our only task, what we saw to be
a faulty conception of Christian life.

It is, even for Evangelization, necessary to change 8001ety in
such a way that the Gospel again can be heard, makes sense in a man's
life.

stian belief, @ Christia h' way

: ng, and a Christian society
belong together., When one of them is in decllne it w1ll
draw the others toward decline,

I have not eleborated my thesis of the structure of our collecti-
vistic society. I gave merely some impressions. To enter our third
question I will add some main points. ‘ '

Andre Siegfried says that the remarkable fact for our century
and society compared with former ages is the 1 os s of fr e e-

d o m. Perhaps this statement is something of a surprise to some of
you. Nevertheless it is true. Such a surprise arises perhaps from
the fact that the social, man-made ties of our age, are increasing and
intensifying gradually, impersonally and unobserved. Moreover some of
us erroneously think of freedom as the rising of standards of living,
and welfare. But is not the same.

Many a philosopher and sociologist is in agreement with Siegfried.
One of the two main motivations For_35%§3323£§££39 is the wish to
escape this prison of the "D a & e 1 n ‘ : '

In fact, in an exaggerated saying, the individualistic society
of the 19th century can be compared with the jungle, whereas our.
century can be compared with a prison. :

The communistic society is in fact such a prison. But do not
forget that it is not an anachreonism. Burnham has shown that the
same kind of society is under way in the Western World. HMannheim, a
socialist, has said that our collectivistic society can be compared
with that of the Middle Ages, however with one exception, The latter

Chri
1 1ivi
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was bound by a common belief. QOurs is bound only by organization and
economic planning, because a common belief is lacking. And he admits
that when we cannot interpret our society in a Splrltual sense, Our
future will be a communistic society.

Now he observes a way out. The Christians have ‘to furnish the
spiritual key-stone. But the collectivistic society will remain, in
his system. He calls it planning for freedom. But he forgets that
you cannot eat your cake and have it.

We will now discuss our last qguestion.

IIT1. .How can this problem of the collectivistic society
' be solved in a Christian sense?

The door to the problem cannot be opened when the collectivistic
society as it is at present is i mne v i table, is our- fate.
That is the starting point for the socialist theory. But I believe
that many Christians in the depth of their hearts are convinced that
our society is determined, cannot be changed. If this were true,
you and I would have wasted our time to-day. Then only resignation
remains as .our attitude. '

-+ But it is not true. OQur collectivistic society is a
Z;s equence and a r cact i on against the individualistic

society of the 19th century. Moreover it is built by man, guided by
his modern, secularized, belicf, and by - as Jaspers calls it -
the _any belicf, typical of tho masses. Finally it is
in its crisis, in its SGCUlarlEaleﬂ anxieties, 16ss of freedom and
threatening perspectives, a pumlohment of mankind by the Lord, who
is a jealous God.

As man built this society, he can rebuild it into another society
of the future. All depends upon his b e l i e f.

A Christian society will arise from an integral Christian belief.
What will be the structure of such a society? It is to be the social
condition for Christian life, that isfor a life of vocation
of everyone, for a life within which the address of responsibility
of respone, can be the Lord Jesus Christ. That condition is r e a 1
freedom, AChristian society is the social sequence of the
Bible's commandment to man to be free.

Such a society began to develop in the time and in the countries
of the Reformation. Qur collectivistic society can be seen as a
regction in the positive process of Christian liberation in Western
history.

We have to break through this collectivistic society in order to
arrive at a dynamic Christian society as the condition
of adynamic, free Christian behaviour of men and communities. Our
program has to be the re-establishment of the Christian principles of

society.
In the devolopment towards collectivism, in my opinicn, three
principles are violated. They arec a guide for the social structure

within which men operate together.

1. The first one is the principle DF a proper DbDa l anc e
between a4t h or ity and f r eedom, It is a principle for
social relationships within which a commUﬁrtVWBr group lives. Ffor
instance, a state, an enterprise, a school, a family, etc.

2. The second one is the principle OF real commun i-
t i es or groups. They can be built up -within a social relationship
or they can exist without it. :
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3. Whilst the first two principles are dealing with qualified
social units, seen from within, the third principle regulates the
relations between different social units. It is the principle of
s phere soverelaqgnty, developed by Kuyper.

It states that between social relationships of different
qualification or nature, the relation is n ot one of s ubordi-
nation butoneof coordinati®n. 1In common language,
the state is not superordinated to the enterprise, nor is the Church
to the family or the school. They are coordinated. ‘

This principle forbids a hierarchical structure of society as is
essential in the Roman Catholic conception of society as well as in that
of socialism. The essential difference is that both of them eradicate
the typical nature (by creation) of different activities and relatlon-
ships, in order to construct a hierarchical society.

The collectivistic society has such a hierarchy. Moreover in 1t
the proper balance of authority and freedom is shifted towards more
power to the authority and less freedom of the subordinates.

In order not to confuse you in a short time with too many notions
and arguments, I will leave the principles of sphere sovereignty to
the theses and eventually to the discussion.

1. What is the proper balance of authority and freedom?
Authority as a delegatlon of the absolute authority of Jesus
. Christ, has as its task toa) coor dinate the activities of
the members of a community in the qualified meaning of it. It is to
make a unit of it. And moreover it has b) to prevent the breaking
down of the community, resulting from the i ndividualis-

t 1 ¢ behaviour of the members. Such sinful behaviour of one or more
of the members has as its aim to put thc community at the service of
these members. c) Finally and most important, authority has to use
its powers in order that the community as such attainst its good.

Now it is necessary to know what m e a s ur e of ‘reqgulating
and executive power authority has to operate for a proper balancc.
Because the meaning of the social relationship is, to get the maximum
of the combined activity of the members for its special vocation in
one of the fields of creation, the proper balance requires that amount
of the power of the authority that "maximalizes" every member's
contribution. -

It is thc problem of ma x imali z a t i on of the freedom
for everyone's capacities in the specific sense of the community.
Every authority has to serve freedom, not for freedom's sake, but
becausc this freedom is the condition for man's vocation, the service
of God.

This principle of the maximalization of freedom by authority is
not a rigid and leveling principle. It is a principle which is fluent
in its application and pointing to varlety. The measurc of freedom
must be neither more nor less than a man.can bear. So this measure
depends upon the'man concerncd:; and ‘it changes with time.

2. Let us -now discuss the second . principle. The ‘idea of a real
community requires ' a proper balance ‘of: authorlty and freedom for
everyonc of the members.

Moreover the c omp as s of_the dommunity may not exceed a
certain 'size. For instance a church with two thousand seats cannot
contain a real community of believers.  They do not know each other,
they even cannot elect a church council of elders known to everyone,
they cannot be’actlve as a unit, they do'not know the cares and dis-
tresses of cvery membor, so they cannot pray for everyone; they cannot
guard all the members, so a member can manoeuvre himself in the position
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to follow his own way, without being observed, and finally, when he
has already made considerable progress on the wrong track, the way
to death, it may bethat the interference of the community comes too
late.

All these features can be observed in a different sense in‘'social
relationships of leFerent quallflcatlons, for instance a big city or
enterprise.

Now let us consider a free active community from a viewpoine of
one of the me mber s. He is obliged to maximalize his own
freedom in order to get to his vocation. But does not the same
obligation hold for the freedom of his neighbour? And are these not
competing obligations?

This question is closely related to the commandment that you
have to love your neighbour as yourself. Is this, too, a conflicting
commandment? Is it confusing, for us believers, altruism and egoism?
No, it is not. UWe have to love ocurself and the othe, not-as man for
his own sake, but as man created by God and called by Him to His ,
service as called man., We have to see this commandment in the light
of the first commandment. _

Now let us use this insight for our problem. Wheh I extend my
freedom in a factory, e.g., or in family, it can occur that I narrow
the range of freedom of my neighbour in the communlty;. By that, I
hinder him in his vocation. But the other way around I will hinder my-
self. What is the solution to this problem?

We have forgotten that both of us belong to a communlty, are
instruments in this community. Thave to measure my space for freedom
and that of my neighbour in such a way that the g o a 1 of the
community as a unit is served best. So we meet again with
the principle of maximalization, of freedom.

Of course, here and in the case of the proper balance of authority
and freedom, this maximalization cannot result essentially from rules
and prescriptions. It is a matter of experience and intuition. But
above all it can only result from a proper a t t i t u de, from
belief that every man is called by God to His service. That is the
meaning of life., That is why a man ought to be free to bear his own
full measure of responsibilities, ’

I have dealt with society as a condition for practical f r e e-
d om of man and communities. I have moreover shown that our society
is moving in the other direction. And I have concluded that w hy
and h ow in this process every Christian has a very important task.

Many of us are under the impression that this process cannot be
altered. Not in general, and especially not by our own weak forces.
And they conclude to leave it alone.

1. They are wrong in two respects. The formation of a
Christian society is an o r d e r. The success of our trials and
errors is not our care. When we look at history, we observe that
single men and little groups with real vocation, time and again, have
changed the course of history and have reshaped society. This holds
especially for Christian activities. They did not succeed because they
were strong, nor because they had a complete insight. Western culture
has not developed due to that. They sucteeded because the Lord heard
their prayers, and blessed their action, because the Holy Spirit guided
them. '

2. In the second place, since the second world war, in industry,
where society deteriorated first to collectivistic society there is
the beginning of a successful movement against collectivism, Bear in
mind that, in general, it did not start from a Christian spirit. 1In
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industry, collectivism has especially been the result of the scientific
management, originated by Taylor, with its very large enterprises,

its autocratic leadership, its conveyorbelts, its devaluation and
specialization of labour. The counter-movement has such features as:
job-enlargement, suggestion-nlans, decentralization, furthering of

good communications, science and staff as advisers and not as directors,
and the like. The success is both in the field of morale and produc-
tivity, All this is the application of at least the trial to come in
the direction of the proper balance of authority and freedom and of

the real community. And the result is (you can compare it with the
collectivistic society): rigid the collectivistic society, dynamic

this new society. It is on the move as a Christian has to be always

on the move. The collectivistic society is complicated, the new
soclety and the Christian society has to be simple for every one, soO
that every one can act in his own place. The collectivistic society

the socialist aims at 1is leveling the new society in these industries
and Christian society has to havewariety because every one is unigue.

Let me finish. To deal with society, to form society, is an
obligation of every Christian as such; it is he who acts, guided in
faith, moved by love, based on knowledge; of course each one of them
tied religiously to God in Jesus Christ.

The negative source of this obligation is, that nothing in
heaven or earth can be withdrawn from the sovereignty of God. The
positive source is that everything in heaven and earth is created and
maintained to serve God. The real meaning of everything, of men,
hearts, stones, social relationships, starts, cities, science,
technique etc., is the service of God.

The effect of a Christian society will be, that thereby is
moulded the condition for men and human groups to serve God in every
fieldof life. O0On the other hand, the formation of a Christian
society can only be originated in a Christian attitude.

Qur present serious crisis of the Western world is one of man's
belief and of the form of society. To conquer this crisis it has to
be attacked from both angles. The attack has to come from one source,
has to follow different ways and means (for instance mission and
politics), and it has to point at one aim; integrated human life as
a service of God.
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